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(See below for a more specific description of these different metaethical trends.) â€œneedâ€• to believe in the
second-order thesis that moral values are â€œobjective,â€• see .. idealized human rationality (Korsgaard ) or
perspective (Firth ), .

Hence, what is morally true-relative-to the moral code of a society is whatever the fundamental standards of
the code would actually warrant. Although not addressing this issue of moral perception, Russ Shafer-Landau
has argued on a related note that, ultimately, the difference between metaethical naturalism versus
non-naturalism as described in section 4a might not be so much ontological or metaphysical, as it is
epistemological. Boyd, Richard. Thus, because we seem to be able to legitimately apply such a rule in the
example above, such moral sentences must be truth-apt. Selby-Bigge ed. However, this purported advantage
raises an important question for relativism: Why suppose moral judgments have truth-value relative to a
society as opposed to no truth-value at all? Hybrid theorists have, of course, resisted these complaints Alm ,
Ridge ; Eriksson  For example, suppose we believed there were numerous disagreements between us and
another society about trees. In fact, according to this contention, cultures typically are rather heterogeneous
and complex internally, with many dissenting voices. The subjective description view, by contrast, says that
for Hume moral evaluations describe the feelings of the spectator, or the feelings a spectator would have were
she to contemplate the trait or action from the common point of view. Thus far we have not considered what
the expressions might mean when so used. It is not true, or false, simply speaking. So the duty of allegiance to
government, far from depending on the duty to fulfill promises, provides needed assurance that promises of all
sorts will be kept. In just these two cases a passion may be called unreasonable, but strictly speaking even here
it is not the passion but the judgment that is so. Nor could they be identical with any other abstract relation; for
such relations can also obtain between items such as trees that are incapable of moral good or evil. It is a
hypothetical condition in which we would care for our friends and cooperate with them, but in which
self-interest and preference for friends over strangers would make any wider cooperation impossible.
However, even if they were valid, they would only cast doubt on whether DMR had been established: They
would not necessarily give us reason to think it is false. The Normative Relevance of Metaethics Since
philosophical ethics is often conceived of as a practical branch of philosophyâ€”aiming at providing concrete
moral guidance and justificationsâ€”metaethics sits awkwardly as a largely abstract enterprise that says little
or nothing about real-life moral issues. Since the expressivist or prescriptivist component of non-cognitivist
theories does not by itself entail the denial of cognitivism, a cognitivist could take them on board and explain a
species of internalism just as non-cognitivists do Copp  Indeed, if cognitivism were not trueâ€” such that
moral sentences were expressing something other than truth-apt propositionsâ€”then it would seem to be
difficult to account for why we nonetheless are able to make logical inferences from one moral sentence to
another. David Couzens Hoy states that Emmanuel Levinas 's writings on the face of the Other and Derrida 's
meditations on the relevance of death to ethics are signs of the "ethical turn" in Continental philosophy that
occurred in the s and s. As we saw, he argues that the traits of which we approve fall into four groups: traits
immediately agreeable to their possessor or to others, and traits advantageous to their possessor or to others.
The constraints are based on a naturalistic understanding of human nature and the circumstances of human
life. This is a controversial claim and not one for which Hume offers any support. This is sometimes simply a
question of terminology, but not always. Since this sort of explanation makes reference to our purposes in
using moral terms rather than to an independent realm of moral fact, Blackburn thinks it supports a
quasi-realist account rather than a straightforward realist theory. Simon Blackburn, however, argues that the
phenomenon of supervenience especially favors non-cognitivism. If someone doubts the prospects for
reducing moral properties to natural properties perhaps under the influence of the open question argument ,
they need not concede that there are any extra-natural or supernatural properties. It was this understanding of
metaethical foundationalism which led J. That actions are at once obligatory and at the same time
unenforceable is what put them in the category of the ethical. Despite this argument about the surface
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appearance of cognitivism, however, numerous metaethicists have rejected the view that moral sentences
ultimately express beliefs about the world. An equivalence could be analytic because competent speakers
tacitly respect it, for the most part acting as if the equivalence is true Lewis ,  She argued that there are
conceptual limitations on what could count as a moral code as seen in section 4 , and that there are common
features of human nature that set limits on what a good life could be. Hence, moral judgments of this kind are
valid only for groups of persons who have made such agreements. For instance, Harman , Prinz and Wong and
have all stressed the importance of moral disagreements in arguing for MMR, and such arguments will be
considered in some detail in subsequent sections. He defends his preferences by arguing that certain forms of
government are less prone to corruption, faction with the concomitant threat of civil war , and oppressive
treatment of the people than others; that is, they are more likely to enforce the rules of justice, adjudicate
fairly, and encourage peace and prosperity. Of the indirect passions Hume says that pride, humility, love and
hatred do not directly cause action; it is not clear whether he thinks this true of all the indirect passions. It
acknowledges that objective factors concerning human nature and the human situation should determine
whether or not, or to what extent, a given morality could be one of the true ones. Perhaps more directly, they
stand to lose their favored status if they are found by the people not to enforce the rules of justice. They
suggest that whatever genuine moral disagreements there are usually can be resolved in this fashion.


